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Editorial

THE JUDGEMENT SEATOF CHRIST

A ministerial friend of mine told me of a discussion group at
the last GeneralCouncil thatwas looking at the contemporarycreed
that was developed by the United Church. Things moved along
smoothly enough until they came to the phrase referring to Jesus
as our "judge and our hope". At that point there were strong
objections to the notion of Jesus as being a judge.

It seems clear that in liberal churches like ours the passages in
the New Testament that refer to judgement are considered to be a
hangover from an OldTestamentview of God that wehave sensibly
grown out of. The Jesus we have come to know, so we assume,
would not have given voice to such wild negative words that are
recorded in the Gospels.

Do we believe, then, that there will be no reckoning? Or have
we come to think that only the really obvious monsters will be
judged, like Hitler, Stalin and Pol Pot - and our own criminals
like Clifford Oleson and Paul Bernardo? If so, we are wrong. It is
well for us to remember that the strongest words in the New
Testament about a judgement that awaits us are to be found in the
Synoptic Gospels, the Gospels that are generally agreed to be the
ones most faithfully representing the actual words of Jesus. It's
clear from what Jesus says that we will all stand before the seat of
judgement to give an account of ourselves. But who occupies the
seat of judgement? Jesus Christ himself. Paul refers to the
"judgement seat of Christ" en Cor. 5:10).And it's not only in our
contemporary creed that we find reference to Jesus as our judge,
but also in the historic creeds. TheApostles' Creed says that Christ
will come from the right hand of the Father to judge the living and
the dead. The Nicene Creed says Christ will come again in glory to
judge the living and the dead. The Athanasian Creed puts it the
same way as does the Apostles' Creed. What we need to recognize
is that they weren't emphasizingthe fact that there will be a

---
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judgement. That was taken for granted; there will indeed be a
judgement. What they were setting out was the critical fact that the
one whois to exercisejudgement is Jesus Christ.And what a radical
notion that is, considering that in the Old Testamentjudgement is
strictly in the hands of God, the Creator of heaven and earth. Now
it is being affirmed that the Son of God, the one who died for us,
He, and none other, is to be the judge. And it is well to remember
that in the Bible the primary role of the judge is to make things
right.

What we have here, then, is not bad news but good news. The
one who is to be our judge is the merciful Saviour, the one who
makes intercession for us (Heb. 7:25). And he is the one who, in
the midst of the complete disarray caused by our sin, is to make
things right. Wecan't imagine how he can do it, without consigning
us all to the darkness. But it all circles around the cross. There in
Christ God's own life blood was shed on our behalf, and on behalf
of all humanity. God's commitment to our well being is full and
complete. Thus the final measuring of us all is to be done by none
other than the Lamb of God who takes away the sin of the world.

-A.M.W.



HEART AND MIND IN THE HEBREW
SCRIPTURES
by Christine Mitchell

Every year, in my introductory course on the Hebrew Bible,
we work through the syllabus and course outline, we introduce
ourselves, and we talk about the approaches and expectations that
I have for the course. One of my main emphases is to get students
into some exegetical work early on. So, after the necessary
housekeeping at the beginning of this fIrst class, I inform them that
we're going to do some exegesis. They always look dubious. But
then I tell them what text we're going to interpret: Deuteronomy
6:4-6. Once the class has read it, they perk up right away: "Hear, 0
Israel: The LORD is our God, the LORD alone.Youshall love the
LORD your God with all your heart, and with all your soul, and
with all your might. Keep these words that I am commanding you
today in your heart."1After all, this looks pretty self-explanatory.I
can almost see them thinking - if this is all exegesis is, it won't be
too hard.

Their enthusiasm gets dampened a little bit by our work on
verse 4; it is so polyvalent and slippery.But when we turn to verse
5, they cheer up again. After all, to love God with all one's heart,
soul, and strength seems pretty straightforward. It is at this point
that I ask them what they think the heart is. The heart is where we
feel emotions, they say. It is the organ that drives our circulatory
system, they say. When I ask them where it is, they point to their
chests.

The problem that I then introduce to my students is this: in
Hebrew the word usually translated "heart", leJilor lebab, actually
has a different range of meanings than the English word "heart".
Not only does it mean the seat of emotions, it also means the seat
of cognition - it is also the mind. Because of this dual meaning,

I Unless otherwise noted, all biblical quotations will be from the New Revised
Standard Version.

2 The transliterations of the Hebrew words in this article are not exact.

- - - -- -
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translators (especially recent ones) sometimes have to make a
choice: to translate the work literally - "heart"; or to translate the
work into clear and idiomatic English, which in some cases may
be "mind". In this essay, I will present some examples of biblical
texts that shed light on the different meanings of leboAt the end, I
will return to my story about my class, as I believe that what we
concluded there also has relevance for the church today.

The term leb appears about 850 times in the Hebrew Bible.
The primaryresourcefor studyingterminologyin the Hebrew Bible
is the Theological Dictionary of the Old Testament. Its article on
leb is exhaustive,and deals with everypossiblenuance of the word.3
I cannot adequately summarize the article here. It does suggest
that ''The leb functions in all dimensions of human existence and
is used as a term for all the aspects of a person: vital, affective,
noetic, and voluntative."4Eventually, I will present an example of
each usage. However, ftrst we need to distinguish what organ or
part of the body the leb is, and to examinewhetherthereis a Hebrew
term for what we see as the seat of thought, the brain.

The Inner-most Part of the Person
In a one-page feature in Bible Review some years ago, entitled

"Did Ancient Israelites Have a Heart?", Robert North presents a
summary of the research on the Hebrew leb as an organ. He notes
that the anatomical function of the heart, namely to circulate blood,
seems to have been unrecognized by the Hebrew speakers of the
biblical period.5 One could, for example, be pierced through the
leb (as Absalom: 2 Sam. 18:14), or have one's leb "turned to stone"
(as Nabal: 1 Sam. 25:37), and still remain alive. Although Hans
Wolff suggested that several instances in the Bible point to medical
conditions such as cardiac arrest or cardiac arrhythmia, more recent

3Hanz-Josef Fabry, "I h; I h h," Theological Dictionary of the Old Testament,

vol. 7, eds. G Johannes Botterweck, Helmer Ringgren, Hanz-Josef Fabry (Grand
Rapids, Mich.: Eerdmans, 1995) pp. 399-437.

4 Ibid.,p. 412.
5 RobertNorth,"DidAncientIsraelitesHavea Heart?"BibleReview11(June

1995)p.33.
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scholarship has discounted these conditions as having been
described in the biblical text.6 Along with several other Hebrew
terms, some of which are discussed further below, the leb seems to
have been conceived as being in the inner-most part of the person,
hidden from all view. One example presents the leb as inhabiting
an "enclosure" (Hos. 13:8; NRSV renders this as "covering"), which
may refer to the rib-cage; another example presents the leb as being
between the shoulders (2 Kgs. 9:24): these instances may suggest
that the leb was understood to be in the upper part of the torso.

The anatomic function of the other internal organs seems also
to have been unrecognized in the biblical period, and most of the
terms for the various internal organs also refer to various functions
of what we would consider "the mind": conscience, bitter feeling,
pleasant feeling. Thus the kidneys, kelayot, which are referred to
13 times in the case of human kidneys, are the seat of emotions,
leading to the merismus "the heart and the kidneys" (Jer. 11:20,
17:10,20:12; Ps. 7:9, 26:2, 73:21; theNRSV translates this as "heart
and mind") referring to the total person by referring to both the
upper and lower torso.7 The entrails or organs of the lower abdomen,
me'im, are also the seat of emotions like love, compassion, anguish
and grief. 8 Another word for entrails that refers to the interior of a
person, qereb, is also used to refer to the seat of thought and
emotions, and therefore is equivalent to leb, although it is used
more rarely than leb in this meaning.9However, we should also
recall that in English, the seat of instinct and strong emotions is
considered metaphorically and idiomatically to be somewhere in

6 Hans Walter Wolff, Anthropology of the Old Testament (London: SCM, 1974)
pp.41-42. Cf. Fabry, p. 411.

7 D. Kellennann, UkeCy6t",Theological Dictionary of the Old Testament,vol.
7, eds. G Johannes Botterweck, Helmer Ringgren, Hanz-Josef Fabry (Grand
Rapids, Mich.: Eerdmans, 1995)pp. 175-182.

8 H. Ringgren, um_'lm", Theological Dictionary of the Old Testament,vol. 8,
eds. G Johannes Botterweck, Helmer Ringgren, Hanz-JosefFabry (Grand Rapids,
Mich.: Eerdmans, 1997) pp. 458-460.

9 S. Rattray and J. Milgrom, uqereb", Theological Dictionary of the Old
Testament, vol. 13, eds. G Johannes Botterweck, Helmer Ringgren, Hanz-Josef
Fabry (Grand Rapids, Mich.: Eerdmans, 2004) pp. 148-152.
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the abdomen ("I feel it in my guts", "My stomach has butterflies/is
tied up in knots."). Especially today, this idiomatic usage leads us
to dichotomize head space and heart space - to dichotomize
between rationality and emotion. What all the terms for the internal
organs in Hebrew have in common is that they do not partake of
this dichotomy.

The word "brain" never occurs in the Hebrew Bible. Robert

North calls this "provoking".l0 For contemporary people, who do
see the brain as the seat of thought and reason, it is difficult to
accept that the Hebrew Bible never seems to refer to the organ
inside our skulls. Wherever the mind, the seat of cognition might
have resided, it was definitely not in the head. However, as North
points out, there are only a few cases in the biblical text where leb
can legitimately be translated as the organ that inhabits the upper
chest (I have indicated most of these occurrences above), and it
might be better to translate leb as "the nervous system centred in
the brain", or perhaps to suggest that we cannot adequately translate
leb at all.11He notesthat the somewhatmisleadingtranslationof
leb as "heart" is due to the translation of leb by the Greek kardia in
the great majority of cases in the Septuagint, although in a few
cases it does translate leb by Greek terms denoting thought, mind,
or intelligence.12

Now I would like to turn to a few examples that demonstrate
the four general uses of leb suggested by the TDOT article: vital,
affective, noetic, and voluntative. First, I will discuss the importance
of the leb as the vital centre, the centre of one's life-being: "In it is
concentrated the vital physical nature of the individual". 13Then I
will turn to the importance of the leb as the affective centre, the
centre of one's emotions, which Fabry considers as having emerged
from the vital function.14 Third, I will examine an example of the

10 Robert North, "Brain and Nerve in the Biblical Outlook", Biblica 74 (1993)
p.577.

11 Ibid., pp. 593-595.
12 Ibid., p. 593.
13 Fabry, p. 413.
14Ibid., p. 414.

--
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leb as the noetic centre, the centre of one's thoughts: "...intellectual
visualization (cognition and memory), thought, understanding, and
attention" as well as wisdom.15 Finally, I will discuss an example
of the leb as the voluntative centre, the centre of one's will, which
is related to the noetic function, but refers to "conceiving and
planning ... courage and enterprise" .16

Four General Uses of leb
(1) My ftrst example is from the story of Naboth's vineyard in

1 Kings 21. Ahab, King of Israel, had offered to buy the ancestral
inheritance of Naboth in order to turn it into a herb-garden. Naboth
refused to sell at any price, which did not please Ahab at all. He
returned to his house, and, "he lay down on his bed, turned away
his face, and would not eat" (1 Kgs. 21:4). Of course, refusing to
eat is before long going to have an effect on one's physical being.
At some point, his wife Jezebel came to see him, having noticed
that Ahab had not eaten for some time. In their conversation, in
which Ahab conveniently neglected to mention that Naboth had
explicitly named his vineyardas a family inheritance,Jezebel gave
Ahab some very practical advice: "Get up, eat food so that your
leb might be glad. I myself will give you the vineyard of Naboth
the Jezreelite" (1 Kgs. 21:7;my translation).The NRSV translation
of, "Get up, eat some food, and be cheerful", obscures the close
connectionbetween the actionof eating food and the state ofAhab's
leboIt is not that Ahab should be cheerful, but that Ahab should
refresh his leb, the source of his life. It is not that Ahab's heart
should be gladdenedby food, that food wouldmakehim feelbetter;
rather it is that without food, Ahab would cease to exist at all. His
leb thereforewouldbe gladdenedby food because food wouldkeep
him alive.17Perhaps a better way of looking at this verse would be

IS Ibid., p. 419.
16 Ibid.,p. 423.
17 Wolff,p. 42, notes this instanceas well as Gen. 18:5,Judg. 19:5,8 as

demonstrating the link between food and the condition of one's Cb. He also
editorializes about Jezebel, suggesting that she "shouts" at Ahab, when the text
simply notes that she "says" this to him.

- - - - -- - -
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to translate it as: "Get up, eat food because that will be good for
you." Ahab's job, then, is to stay alive, while Jezebel's job is to
make his life worth living.

(2) A good example of the affective nature of the leb may be
found in 1 Kings 12. After the death of Solomon, his kingdom is
divided into northern and southern kingdoms. The southern
kingdom, Judah, had as their king Solomon's son Rehoboam. The
northern kingdom, Israel, chose as their king Jeroboam, who had
fled the kingdom while Solomon was alive (1 Kgs. 11:26-40).The
prophet Ahijah presented Jeroboam's accession as a covenantal
act, parallel with God's covenant with David in 2 Samuel 7.
Jeroboam was assured of having an eternal kingdom, as long as he
listened to God, kept his commandments and statutes, and walked
in his ways(1 Kgs. 11:38).However,afterhis accession,Jeroboam's
first thought was that, if the people had to continue to go to
Jerusalem to worship Yhwh, the kingdom of Israel might return to
the Davidide Rehoboam. The narrator of the story allows us to see
Jeroboam's thoughts: "If this people continue to go up to make
sacrifices in the House of Yhwh in Jerusalem, then the leb of this
people will return to their master, to King Rehoboam of Judah, and
they will kill me and return to King Rehoboam of Judah." (1 Kgs.
12:27; my translation). The link here is made between the action
of going to Jerusalem to worship and a response to Rehoboam, the
metaphorical return of the leb to Rehoboam and the metaphorical
return of the people to the Davidic house. The metaphorical return
of the leb is an emotional response, perhaps love, perhaps loyalty,
perhaps trust: any and all of the emotions that a people should feel
for their rightful ruler. A similar instance of the leb returning may
be found in Malachi 4:6, where Elijah is depicted as returning the
leb of children to parents and parents to children, where the
emotional bond between members of a family will be restored on
the day of Yhwh. In I Kings18:37, Elijah pleaded with God to
return the people's leb to God; this indicates in a similar way the
emotionalbondbetween the people and God. Jeroboam's resolution
to the problem of an emotional response by the people causing him
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to lose his kingdom and his life was to build worship centres for
Yhwh at Bethel and Dan, each adorned with a golden calf as the
symbol ofYhwh (1 Kgs. 12:28-30). Ironically, this action, meant
to solidify the leb of the people towards him, is the one that caused
him to lose his kingdom, as 1 Kings 13:34 indicates.

(3) An example of the noetic function of leb may be seen in 2
Kings 6. In this story, the kings of Aram and Israel were at war.
However, whenever the king of Aram set up a military camp, the
king of Israel was notified by the prophet Elisha, and then his troops
were ordered to stay away from the vicinity. After a while, "the leb
of the king of Aram became enraged because of this matter, and he
called for his servants and he said to them, 'Can you not tell me
who among us has gone over to the king of Israel ?'" (2 Kgs. 6: 11;
my translation). In a way, we might see this as an emotional
response, and perhaps in part it is. But it is also the thought-function
that has been upset: the plans that the king of Aram had set up have
been circumvented. He needed to think about, to figure out, how
his plans had gone awry. His question is a thinking question: are
there any traitors among us? He attempted to use rational thought
in order to put his plan back together. Unfortunately for him, human
rationality would not solve the problem, because it was the Icing's
words spoken in the privacy of his bed-chamber that had been made
known through the special knowledge of the prophet to the king of
Israel.

(4) Finally, I turn to examples of the voluntative function of
the leb, the operation of the human will. A simple example of this
function introduces Jeroboam's thinking about the leb of the people
that I discussed above. The common Hebrew idiom for "to say to
oneself' is "to say in one's leb". Thus Jeroboam "said in his leb:
Now, the kingdom could return to the house of David" (1 Kgs.
12:26; my translation). By the use of this expression, we see
Jeroboam thinking, that is, beginning to form a plan.IS The next
stage of the voluntative process can be seen in v. 33: "And

18 Fabry, p. 424, notes that: "The first stage of the voluntative process is 'thinking
to oneself'''.
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[Jeroboam] went up to the altar which he had made at Bethel, in
the fifteenth day of the eighth month, which he had devised out of
his own leb, and he made a festival for the Israelites" (my
translation). This planning or devising function of the leb is
illustrated here. It is not just that Jeroboam thought or understood
or remembered a festival; he actually came up with one for himself. 19

"My Eyes and My leb Will Be There"
As a final example, I would like to point out that Yhwh, God,

is described as having a leb 26 times. Most of the instances parallel
the way that leb is used in reference to human beings. However,
perhaps most importantly,and most strikingly,Yhwh describes his
leb in 1 Kings. 9:3 (and its parallel 2 Cbron. 7:16) as being in the
temple of Jerusalem: "My eyes and my leb will be there for all
time" (my translation). Fabry suggests that this is a supreme
example demonstrating the incomparability of Yhwh's choice of
Israel. 20 It seems to indicate that all four of the meanings of leb are
bound up in the temple.

By working through these examples, I have separated out some
of the various meaning of lebo However, as I indicated by not
translating the word in the biblical quotations, we should remember
that to a certain extent, we may not be able to choose precisely one
of the connotations of the word over the others. In many ways, all
of the connotations may be present at once, some stronger, some
weaker, depending on the instance. So in many cases, the physical,
emotional, rational and volitional aspects of the word may be tied
up together.

In that first class of the term, after working through some of
the difficulties of leb, nefes (soullbeing), and me'od (strength), I
return to the question of what Deuteronomy 6:5 means. We decide
that we don't need to choose between heart and mind, that the
word actually contains both English ideas. Then I ask whether this

19 Ibid.: these other phrases expressions of will occur only "sporadically".
20Ibid., pp. 435-436.



TOUCHSTONE,JANUARY,2005 13

makes a difference. The students see that it does make a difference

- because now they can see that the commandment is much
stronger: it says to feel your love for God and also to think your
love for God.Weare commandednot only to loveGod emotionally,
but to love God rationally. It is therefore imperative to know why
one loves God. This returns us to verse 4: the LORD God is the
covenantal God, the only God for the children of Israel. When we
continue on to verse 6, we see that we are commanded to keep the
commandments in the leb; that is, in English terms, in the heart
and in the mind. We are commanded to remember. The
commandments of the next several verses in Deuteronomy 6 then
demonstrate how one keeps this love and its consequent
commandments ever present in the heart, mind, and memory- by
impressing it upon your body, by remembering it in all your daily
actions. It is no accident that this passage is Judaism's most sacred
text, the Shema.

As I writethis, the end of termis rapidlyapproaching.Although
I have never followed up on the analysis of Deuteronomy 6:4-6
done in the first class in the last session of the term, writing this
essay has made me think that it mightbe a good idea to do so. I will
ask students whether the excitement and opportunities for grasping
new meanings opened in that first class have been sustained. I will
ask them whether the commandment to both feel a love for God
and to think a love for God is something that we have achieved. It
is a question that I think is pertinent for the church (especially the
United Church) as well.When so much of our theological thinking
is done emotionally ("I feel the Spirit moving me", "I feel God's
presence"), is it time to remind ourselves that our theological
thinking is done both with our hearts and with our minds?
Deuteronomy 6:4-5 is not a license simply to feel and believe. To
honour its message is to think as well- to use our rational minds.
Much of the rest of the Hebrew Bible is devoted to giving us the
reasons why we should rationally think our love for God, as well
as why we should affectively feel our love. It is that covenant
between God and humankind that we are commanded to keep in
our leb, and to keep it there constantly.



HEAD AND HEART IN THE NEW TESTAMENT:
The Philippian Correspondence as a Case Study

by Bill Richards

Nothing is as slow, difficult, and unprofitable as learning to read, which is an
endless activity. In a society avid for performance, profit, and speed, it is an
exercise that has lost its value, along with the institution that trains people
for it. Hence the general crisis of education, contempt for teachers, and
generalized anti-intellectualism that extends to even the "cultural tasks" of
the media.1

Introduction

One of the delights ancient texts frequently offer a modem
reader is the opportunity to re-imagine the complex dynamic of
what being human is. Often these texts take us back, behind, and
before someof the too-easypolaritieswe usein our own approaches
to interpreting human experience - the too-easy polarities
contrasting "mind and body", for example, or "head and heart",
"matter and spirit", "thinking and feeling". Paradoxically, a re-
reading of ancient texts can often offer us new ways of looking at
how we understand ourselves, indeed even where we locate these
"selves" we would discover.2

In ancient Greek texts, for example, we may find that spirit-
pneuma - rather than being regarded as some sort of conceptual
opposite to matter, is more often spoken of, quite literally, as a
bodilyfluid as real as blood or water. Capable of being drunk from
a cup, or poured from a pitcher, spirit, in this world, is that elusive

IJean-Fran~ois Lyotard, "Europe, the Jews and the Book", in Political Writings,

translated by Bill Readings and Kevin Paul Geiman (Minneapolis: University
of Minnesota, 1993) p. 160. Lyotard is commenting, in particular, on the hostility
European Jews have faced as the "People of the Book".

2Dale B. Martin, in his The Corinthian Body (New Haven: Yale, 1995) gathers
texts illustrating some of the distinctive ways that medical writers, for example,
in Greco-Roman society viewed the human body.
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liquid whose presence determines, for example, the difference
between the animate and the inanimate.

In a reading of ancient texts we may also discover a dramatic
biological relocation of those elementsof human character - will,
reason, emotion and soul- which we so confidently place in, or
above, the cerebellum. Organs closer to the centre of the human
body- the heart, the liver,spleen, thebowels- becomethe places
where ancient anatomist-psychologists locate, for example,
understanding, humour, mercy, and courage. By contrast, that
human organ so important in our time for locating and interpreting
personality order, or disorder - the brain - becomes, for these
ancient writers, merely the body's "radiator" - that part of the
human machine, according to Aristotle, that "cools the blood".3

I was again struck by this absence of our conventional
polarities when working on a New Testament text, Paul's
correspondence to the Philippians. What caught my eye, in
particular, was a pair of verbs showing up with greater frequency
here than in the rest of the New Testament, phronein and chairein
- in English, roughly,"to think" and "to rejoice".4For us modems,
a head word and heart word, yet, for Paul and the Philippians in
their communicationwith one another, this particularpair of words
runs through the letters back and forth, both words necessary for
these correspondents as they explore what living faithfully in their
complex world might mean.5 And they use this pair, thinking and
rejoicing, without implying any sense of opposition between them,

3Aristotle, at least according to Plutarch - cited by Martin, p. 157.
4The Greek verb phronein ("to think") occurs much more frequently in

Philippians than elsewhere in Paul's writings, or indeed in the rest of the NT-a
significant difference because Philippians, in terms of length, represents only
about 5% of the writing that is credited to Paul in the NT, yet almost half the
occurrences are in this book (10 of23 usages). Though the frequency of chairein
("to rejoice") is not quite as striking - about a third of its occurrences in Pauline
texts are in this book (9 of 29) - the difference is still noteworthy.

sIn another article, "Reading Philippians: strategies for unfolding a story", I
explain why I believe the present text of Philippians is actually a composite of
three separate letters that passed between Paul and his Philippian friends, 4.10-
20; 3.2-4.9; 1.3-3.1. See Studies in religion/Sciences Religieuses (forthcoming).

---
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and without any indication of commending one activity over the
other. So, whywere thesetwo words so importantto the Philippians
and their friend,Paul, and how did they hold their apparentpolarity
together?

Phronein - "To Think"
For a HellenisticGreek, what are people supposed to be doing

when they are asked to phronein? And what is being exercised in
this effort ofphronesis? In English we might need a range of terms
to describe what is happening here, for phronein is an activity of
mind, of thought(fulness), of insight, will, or purpose. The person
so engaged is thinking, understanding, considering, reflecting,
minding, and intending. More fully, they are giving heed, caring
about, being thoughtfu1.6

The whole of this broadband of meaning is in the background,
then, when Paul mentions how often he himself "thinks" of his
friends (1.7), and correspondingly how much he appreciates their
"thoughtfulness" for him (4.10). He also asks that his friends
exercise similar "consideration" for one another (2.2), an attitude
that reflects Christ's own way of "mindfulness" of others (2.5).
Paul recognizes that such "insight" requires a certain level of
maturity,but it is a maturity of "purpose" which they together can
reach (3.15). To focus only on one's own needs and wants is to
have a "mind" only for the utterly mundane (3.19). But, to be
more specific, where two respected leaders, Eudoia and Syntyche,
put their heads together and "think" alike (4.2), Paul recognizes a
force of "insight" between them that will be more than sufficient
to guide the rest of the Philippian community through the conflict
it is facing.

Tophronein, then, is not so much to think a thoughtfor oneself,
or to have one's own ideas, as to be attentive to those others around
---

6Porthe rangeof meaningssee the entriesfor the verbsphronein andphrontizein,
the nouns phronema and phronesis, and the adjectives phronimos and
phrontistikos in Liddell & Scott's Greek-English Lexicon. Again, see the
appropriate entries in Liddell & Scott, for the verbs chairein, charizesthe, and
charitoun, the nouns chara, charis, and charisma, the adjective charieis.
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you, who you know are giving shape to your life. It is a focus-on-
the-other, for Paul, personified in Christ Jesus. But also, in Paul's
experience, he has encountered this thoughtfulness in life with the
Philippians themselves - above all in all the arrangements they
have made on his behalf, sending an oh-so-desperately needed gift
to him in his imprisonment, along with a personal care-giver,
Epaphroditus, whose attentions have meant even more than the
gift he brought (4.10-20). And their consideration has allowed
Paul, in turn, to think more clearly about his own grave situation,
to think through how his death might affect both them and all their
mutual friends, and so to make the necessary arrangements,
designating Timothy as his executor, should the verdict in the trial
go against him (2.19-24). In short, phronein does not leave a person
inside his or her own self; the thoughtfulness it represents is one of
the important ways people connect with each other.

Chairein - "To Rejoice"
The serious situation Paul was facing in these prison letters

makes his frequent use of that other verb of the phroneinlchairein
pair, all the more striking. Aperson called to chairein - and to let
their manner of living show chara and charis - is being invited to
live with joy, delight, pleasure, loveliness, charm, elegance, and
grace. They are to rejoice, to be glad, to enjoy living, to savour the
moment, to like what they are doing. It is an attitude that looks for,
and finds, another, a friend, so that together they might celebrate
the kindness and gift that human life can offer.

Certainly it was this joy Paul felt when he received the gift
that the Philippians' representative, Epaphroditus, brought him,
whenhe so desperatelyneeded it (4.10). And thatdelighthas stayed
with Paul, even through the tough times since that have confined
him to prison, and Epaphroditus to a sick-bed, while having to
listen to the conflicts that continue among Christians around them
(1.18). He can hold on to that sense of joy precisely because he
knows his Philippian friends continue to value what he has done
with his life, even if so much seems to have been sacrificed in the

---
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process (2.17-18). That sense of grace runs even deeper when, as
death threatens to close in, Paul is able to report that at least
Epaphroditus has been given a new lease on life - Paul knows
just how happy that homecoming will be, when the Philippian
friends welcome Epaphroditus back from the stay that went on far
longer than expected (2.29).

To chairein, then, for Paul and the Philippians, also involves
an attentiveness to the others aroundyou, but this time with a focus
on the unexpected pleasure, gift, and delight that life together can
hold, yes, even in the midst of all the confusing passions of death
and dying. Again, Christ Jesus provides the model for how his
followers might live that joy. For even to suffer, as Paul and the
Philippians have, is still to look ahead together to that great day
when God in Christ will surprise us and our world with God's own
delight in its re-creation (2.13).

Connections and Conclusion
Chairein and phronein - "thinking" and "rejoicing": Paul

and the Philippians seem to have needed this pair of words to
describe the fullness of what their life together has been, even if,
for Paul, life itself seems about to come to an end. Each activity is
not simply the action of an isolated self. Rather, each activity is an
expression of the different ways these persons have been linked to
one another - Epaphroditus, Clement, Syntyche, Euodia, Timothy,
Paul, and a host of unnamed others.7 These persons have been
connected to one another by the attention, analysis, and planning
that are always involved when people make careful provision for
each other's well-being (the phronein function). These persons
have also been connected by the spontaneity,the marvel, the grace
and gift of life when unanticipated opportunities have caught them

7Among those unnamed others are members of Paul's warders within the
praetorian guard (1.12), and sympathizers known to the Philippians within
Caesar's household (4.22).
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by surprise- and theyhave neededeach other to savourthe wonder
of it all (the chairein function).

Paul with the Philippians, along with other ancient writers,
reminds us modern readers that "thinking" and "feeling" are not
opposites or contraries. Rather these activities are part of the
necessarily ambidextrous quality of life together.8Tolive with the
other is to celebrate both the possibilities that, by fore-sight, we
create for each other, and the opportunities, unexpectedly thrust
upon us, that we celebrate with each other.

8 The "Thinking" and "Feeling" complements of the Myers-Briggs Personality
Type Indicator are frequently represented as a kind of "handedness".

- -- -- --



THE SEVEN LETTERS OF REVELATION AS
IMPORTANT FOR CHURCH RENEWAL
by Austin Fennell.

I want to offer this message to you as President of Conference,
and in the context of the considerable concern presently in our
church for congregational renewal. There is little need to speak of
the variety of efforts being made presently for renewal. They are
familiar to you through hymns and songs, worship resources,
magazines, books and various workshops in Canada and the U.S.

At various times during the life of the church, attempts have
been made at reform and renewal: the Protestant Reformation, the
Catholic counter reformation, the action of the non-conformist

churches in Britain., the Wesleyan attempt to renew the Anglican
church in England that issued in the Methodist church, the
evangelistic campaigns in the United Church in the late 1950s and
early 60s, the rise of the fundamentalist and evangelical churches.
My particular attention, for this time, is to turn to the Seven Letters
in the book of Revelation as a biblical source to guide us in seeking
renewal .

It is necessary to invite you to consider the authority which
the Scriptures have for us in the United Church. In the late 1990s
our denOlninationasked us to examine the authority of the Bible
for the church and its members. It was not a little disturbing, but no
real surprise, to have study groups of that document acknowledge
that the Bible was really consulted very little in making decisions
in congregations, and hadn't much obvious influence on average
members of the congregationsin makingdecisions in theirpersonal
lives. In the congregation that I was serving in1998, we tried to set
some goals for the future of the congregation. I do not recall that
we named one biblical passage as having authority,or providing a
model to influence our consideration of the future of the church.

I This is the Presidential address Austin Fennell delivered to Alberta Conference
in 2001.
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Yet we are clear in our statements as a church that the Bible
has high authority for us. Says Article 2.2 of the Basis of Union.
"We receive the Holy Scriptures of the Old and New Testaments,
given by the inspiration of God, as containing the only infallible
rule of faith and life, a faithful record of God's graciousrevelations,
and as the sure witness of Christ." Article 2.18, Of Church Order
and Fellowship, takes us whereArticle 2.2 leaves off: "Webelieve
that the Supreme and only Head of the Church is the Lord Jesus
Christ, and that its worship, teaching, discipline and government
should be administered according to His wilL." We shall see, in
considering the Seven Letters, just how important the authority of
Christ mediated through Scriptureis supposed to be for the church.
The 9th General Council composed some five paragraphs spelling
out the christological center of the church and the authority of
Scripture for the church. A paragraph in the statement of that
Council says, "We believe that in Holy Scripture God claims the
completeallegianceof our minds and hearts;that the full persuasion
of the truth and authority of the Order of God contained in the
Scriptures is the work of the Holy Spirit in our hearts; that, using
Scripture, the Holy Spirit takes the things of Christ and shows them
unto us for our spiritual nourishment and conduct."

Martin Luther, who raised high the value of the Scriptures for
the church,wrotein his TableTalk:"No greatermischiefcan happen
to a Christian people, than to have God's Word taken from them,
or falsified, so that they no longer have it pure and clear.God grant
that we and our descendants be not witnesses to such a calamity.
He who loses sight of the Wordof God, falls into despair; the voice
of heaven no longer sustains him; he follows only the disorderly
tendency of his heart, and of worldly vanity, which leads on to his
destruction. Is it true that God speaks himself with us in the Holy
Scriptures? Thou that doubtest this must needs think in thy heart
that God is a liar, one that says a thing, and performs it not (And
then Luther goes on to quote Ps.33), 'When he speaks it is done;
when he commands, it stands fast.'"

John Calvin also gave the highest value to Scripture but
warned, "Wemust not read the Holy Scriptures in order to support

- - - -
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our own notions and favorite sentiments, but submit ourselves unto
the doctrine contained therein, agreeable to the whole contents of
it; for it is all profitable ."

Probably one of the issues for us to face is how we have
substituted the authority of Scripture with a knowledge of it. For
example, there is a lot of talk about our need to make people
acquainted with the stories of the Bible. That is not enough. There
was a man in Winnipeg that lived next door, who never tired of
telling me that he had read the Bible through three times, but it was
quite clear that he gave it no authority for the direction of his life.

I would like to commend to you an article by Walter
Bruggemann found in the Christian Century, Jan. 3, 2001- "Biblical
Authority". All interpretations, he says, are tentative. Bias is in us
all and it would be well worth our time to seek out a knowledge of
our own. It is all the more important to recognize that we are bound,
most helpfully, by the foundations of apostolic faith, and that will
help us to recognize what is of lesser value in the Scriptures. "The
Bible is inherently the live word of God, revealing the character
and will of God, and empowering us for an alternative life in the
world." And concerning the point of regarding a knowledge of
scripture as sufficient, he says, " we have figured out that a
cold, reiterative objectivity has no missional energy or moral force."
Finally he speaks with enthusiasm for the power of God to blow
through the scriptures. In our hands they are no mere commodity.

Christ is Lord of the Whole Church
1. Each one of the Letters in Revelation begins with a

declarationthat the risen Christhas somethingto say to each church
receiving a letter. The name used of Christ in every case has some
theological meaning. In Ephesus, it is the risen Jesus who walks in
the church. In Smyrna, the message is spoken by Him who "was
dead and came to life". To the church in Pergamum, the one who
speaks is not afraid to announcejudgement (compare Jesus' word
to Peter in the Garden of Gethsemane.) In Laodicea, he is the one
who is "the true and faithful witness". William Barclay, who knew
the subtleties of the Greek so well, tells us that when John says
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that Christ holds "the seven stars in his right hand" he means that
he "clasps the whole of the church in His hand". Christ then is
Lord of the whole Church.

The writer of Revelation believes that Christ is at work within

them all now with specific things to say to these churches. This is
a truth of great consequences for us. We are not alone whether or
not we like this to be so. There is something that the Lord would
say to our churches if we have the ears to hear. There is One who is
sovereign over the church and is participating with us in seeking to
be obedient to God, to be a light in the world and to share the glory
of God The One who speaks to the church is the Great Discerner
who is able to see most clearly into the life of a congregation, who
holds each church in His hand and is able to recognize what is
necessary to enable the church to go into the future.

How can we discern what it is that God wants to say to our
congregations? Plainly we cannot hear if we are not in the habit of
learning and listening for God's Word. A friend of mine is hosting
a Japanese student for a year. Her stay has just begun. Often they
cannot understand her attempts at English, but, he says, "the more
we listen to her and try to understand what she is saying, a word
will come through that explains everything she is trying to get
across." Those who spend time seeking to hear what God has to
say to us will surely begin to understand the Word.

And there is another way as well. God gives us people in our
congregations who have the gift of discernment, a clear sense of
what should be done to be faithful to God's will and who have

enough understanding of the Christian way that their counsel is
not misplaced. I have learned also that sometimes I have had to get
away from it all to begin to see clearly what is going on in the life
of the congregation.

Finally, being deeply rooted in the Christian faith, there is
every good reason to think that God's will and purpose will be
revealed directly to us in some way or other, what it is that we
should know from the Lord. We may listen or not.

2. It is almost always the case in the Seven Letters that there
is something positive and encouraging that is said to each church.
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Two of the churches receive nothing but praise: Smyrna which is
slandered and on the verge of major persecution; and Philadelphia,
a congregation of little consequence, little power, but has been
clear in its loyalty to Jesus Christ, and patiently enduring through
the pressure of those who have pushed them to compromise.
Ephesus has also patiently endured and has made a successful effort
to identify and resist misleading leadership in the church. Pergamum
has also refused to deny their faith in Christ even when one of their
members was killed for his faith. Thyatira is also praised for their
love and faith towards the Lord, their service and endurance.

One of the things to note about such words of praise is the
decidedly faith or religious qualities of these praiseworthy matters.
There is nothing about repairs, fund rasing, size of congregation,
or that one church is better than another in organizational problems
or statistics. The issues of faith and obedience are matters that are
Christ oriented.

I once called on a newcomer to the congregation I served in
Winnipeg. We talked a little about coming into the city, the matters
of settling into a new apartment. Suddenly she said to me, "Enough
of that, I want to talk about the church, and this article in the
Observer." There was also a young engineer in the congregation,
and it was apparent to me that he was listening to the sermons. One
day he said, "Why don't you say what is really on your mind in
your sermons? It seems to me that you get to a certain point and
then you back off, and that is what we should hear."

Of course, there can be resistance to serious talk about the
church, and there are those who insist that we talk about property
and finances. In one congregation we did persuade most of the
committees to give a half hour before each meeting to the discussion
of issues and matters of fundamental concern in the congregation.
For most people this was welcomed, an important time to learn
and share what was on their minds. I was impressed recently in
listening to one minister tell in the sermon time how God was
impacting on the lives of people in the congregation. I watched a
man in the pew, not much of a church goer I would think, who kept
suckingawayon his coffeemugthrough it all, buthe was absolutely

--
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riveted on the testimony of the preacher to the presence and activity
of God among them. I believe this is what our Lord would also
find praiseworthy.

The Ways of the Culture Lead the Church to
Compromise

3. After words of commendation to the seven churches, there
come calls to repent and change. This is couched in very strong
language, suggesting that the future of these churches depends upon
their willingness to change in substantial ways. To Ephesus: "You
have abandoned the love you had at first...repent, and do the works
you did at first." To the church in Pergamum, making use of an Old
Testament story: "You have some there who hold to the teaching
of Balaam, who taught Balak to put a stumbling block before the
people of Israe1." To the church to Thyatira: once again making
use of an Old Testament incident, "You tolerate that woman Jezebel,

who calls herself a prophet and is teaching and beguiling my
servants to practise fornication and to eat foods sacrificed to idols..."

Vemard Eller, in his commentary on Revelation, quickly by-
passes any literal interpretation and is sure that John is speaking
essentially of apostasy (compromising on the faith) that is infecting
the church. The pressure of the culture around the churches is so
great that some in the churches are wrongfully accommodating to
that culture. Instead of letting the way of Christ guide them, the
ways of the culture are leading the churches to compromise. A
misleading and syncretistic message is being taught that leads to a
compromise between the gods around them and the sovereignty of
Christ. So evident is this, that John puts it to the Sardis church,
"You had a name of being alive, but you are dead."

To the church in Laodicea, the Word is: "You are neither hot

nor cold, I wish that you were hot or cold." This last chapter ends
with the famous words, "I am standing at the door knocking; If you
hear my voice and open the door, I will come into you and eat with
you, and you with me." This is a clear call to churches overcome
or threatened by compromise to change directions or perish, and
above all turn toward the risen Christ who will guide, lead and
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feed them.

What are the signs of compromise with the culture around us
that work their way into the church? Here, perhaps it is best to ask
you:

Are we gathering the right statistics?
Considering Romans 12.2, what would be some transformations to be de-
sired?

How do we incorporate pictures of "success" into the church?
If baptism is already compromised, what biblical story would help reform it?
How would we reform the moralizing in much preaching?
What other salvations are offered instead of the salvation we have through
Christ?

How could ministers be encouraged to be preachers and teachers instead of
institutional managers and preservers of the institution?
What are some stories that could be used as models for the cost of disciple-
ship?

The tough parts of the Seven Letters in Revelation are the
work of recognizing the compromisesbeing made, and to turn and
follow Christ and learn from him. This is the heart of reform and
renewal in the church. Luther in his effort to reform the church,
turned to Scripture as his authority to declare that we are accepted
by God through faith and not through indulgences ( the forms of
institutional life). John Wesley,in his struggle to reformthe church,
preached the salvation we have through Christ alone, and called
for holiness in one's living. His lay preachers often voiced the
uselessness of much preaching in the parish churches because it
did not transform people's lives. For his effort, the parish church
doors were closed to him, driving him reluctantly into the fields to
preach, and to meetingrooms forhis followerswhere little societies
coached men and women in their faith.

4.There is one final lesson about the Seven Letters that must

not be ignored. It is a rigorous sense of reward promised to the
faithful, and to those who abandoned the way of compromise with
the culture. To the little and unimportant church of Philadelphia,
who had sorted out which city they belonged to, there was this
promise, "I will write on you the name of my God, and the name of
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the city of my God, the new Jerusalem that comes down...out of
heaven." Tothe church in Sardis, that is called to leave its apostasy,
and learn fromChrist,"If youconqueryou will be clothed...inwhite
robes, and I will not blot your name out of the Book of Life." (Like
athletes being admitted into the Hall of Fame.)

What I think is at stake here is the recognitionby our churches
that they are transcendentcommunities ( coloniesof Heaven) much
more than human organizations - we are well enough aware of
this latter side of them - and that they live under the rule and
authority of the risen Christ, with an eschatological promise, and
thus do not live for the moment only. Boring says it so well: The
challenge to the churches is "the life you live in view of the reality
of the Christ event in the past and in the victory of God in the
eschatological future."The future of the people of the congregation
is less the future of a parish or pastoral charge or its building, and
more its future with Christ. If we can hold to this truth, we shall
have enough challenge for any ministry to lay the foundations for
renewal.

I was very impressed last June attending the farewell given to
a man and wife, both Salvation Army majors. They were leaving
Lethbridge to live in Ontario. They are excited about the little
cottagehome theyhad bought,and that eveningthey were enjoying
the appreciation of the congregation. I asked her if they would be
taking part in the life of the Citadel when they moved to London.
Mrs. Hewlitt looked me straight in the eye, and said what was to be
repeated many times during the evening. "That depends on what
the Lord wants me to do in the future." Whenever I heard her

husband offer a blessing over a meal in public, his confession of
faith was present in his words. Their uniform makes clear to us
who they are and who they are not. Their speech makes it clear
who rules in their lives. They understand their future is not really
tied in any way to anything temporal, and they are quite sure about
the faithfulness of the Lord of grace, and to that future with Christ
they aim to remain faithful. Their public commitment to Him was
full of import.

-----



HEINRICH BULLINGER, REFORMER (1504 -
1575)
by VictorShepherd

Unlike the fIrstgenerationof Refonnation pioneerslikeMartin
Luther (born 1483)and Ulrich Zwingli (1484), Heinrich Bullinger
was a consolidator.While addinghis own perspective to Protestant
theology it was his genius to be less an innovator than someone
who could gather up and package the gospel riches that hungry
people craved in Switzerland and elsewhere. Apart from him the
theological shape of late sixteenth and early seventeenth century
Britain is unimaginable. Without him the fIrst waves of Puritans
(who are our ancestors) wouldn't have thrived.

His output was prodigious. Luther's written work fIlls fIfty-
fIve large volumes. Calvin's 2000-page Institutes of the Christian
Religion (penned as a primer for fIrSt-yearstudents of theology)
represents only 6.8% of his output. Bullinger's writings are more
extensive than both Luther's and Calvin's together!!

Born in Bremgarten,a town twentykilometres west of Zurich,
Bullinger was raised for the priesthood. His father, a priest sworn
to celibacy, followed scores of other clergy in living common-law
with the woman who bore him fIve sons. Heinrich Sr. annually
paid the area bishop whatever it took to have ecclesiastical
offIcialdom look the other way.

Like the majorityof Protestantthinkers,youngBullingerknew
that a humanist education was important for anyone pursuing
ordination; essential if one was to provide both theological and
institutional leadership in the church. Departing from his father's
Catholicism, Bullinger moved to the University of Cologne
(Gennany) where he would be immersed in the work of Erasmus
and Melanchthon. Erasmus was regarded as the paragon of the
Renaissance. Melanchthon, the fIrst systematic theologian of the
Lutheran Refonnation and packagerof the riches that the Lutherans
had mined, was deemed the best Greek scholar in Europe upon the
death of Erasmus.
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Graduating with his B.A in 1520 and his M.A. in 1522,
Bullingerwasinvitedto teachat the Cistercianmonasteryin Kappel.
In the mixed-up state-of-affairs that riddled so very much of
Reformation-era Europe, the young instructor brought the
monastery into the fold of the Reformed expression of the faith,
even as the abbot encouraged and assisted him!

In 1523 the nineteen-year old met Zwingli, the brilliant
inaugurator of Reform in Switzerland. Glad of the opportunity to
be Zwingli's theological apprentice, Bullinger left the monastery
and plunged into his mentor's intellectual orbit. The older man
recognized Bullinger's ability and invited him to accompany him
to a major disputation at Berne in 1528.TragicallyZwingli would
die defending his homeland at the Battle of Kappel in 1531. The
eight-yearapprenticeship,however,would soonbear immensefruit.

Much unfolded quickly. In May 1529Bullinger (bizarrely,he
was still officially Roman Catholic) replaced his father as priest in
Bremgarten. In June 1529 the town sided with the Reformation.
Since the Protestant expression of the faith was now government-
sanctioned, the clergy could marry, instead of lurking in the
clandestine relationships wherein they had sought connubial
comfort and consolation. Bullinger lost no time; two months later
he married Anna Adlischwyler - whereupon his father espoused
Reformed doctrine and married the woman he had been with for
years. In 1531 Bullinger moved to Zurich in order to succeed
Zwingli as Cathedral preacher.

Bullinger's "stamp" is evident principally in a major
confession and a theology that underlies everything he wrote. The
theology is marked by the notion of covenant, and after him
Protestant thought, when faithful to the gospel, has always
exemplified "Covenant Theology". (See the work of Karl Barth.)
God's covenant is his promise to us that he will ever be our God.
He has pledged himself irrevocably to us, and asks us to pledge
ourselves to him: "I shallbe your God and you shallbe my people."
God unfailinglykeeps the covenanthe makes.Wesinners,however,
are inveteratecovenant-breakers.In JesusChrist, the Son Incarnate,

- -- - - -- -
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therehas appearedthat one (theonly one)who is the human,faithful
covenant-partner with the Father.As Christians are bound to Jesus
Christ in faith we are identified with our "elder brother" and

therefore are recognized as covenant-keepers with him.
The major work bearing Bullinger's handprint is the 1566

Second Helvetic Confession. (Helvetia is Latin for "Switzerland.)
Knox's Church of Scotland endorsed this document without
qualification. It is Bullinger's single greatest triumph. Over sixty
pages long, it articulatescomprehensivelyand comprehensibly that
Word-fostered faith which attempted to shed the non-gospel
accretions that past centuries had accumulated. While the Second
Helvetic Confession is a model of theological succinctness and
profundity, its best-known line is Bullinger's Praedicatio verbum
Dei verbum Dei est - the preaching of the Word of God is itself
the Word of God. In other words, when the gospel is preached by
fumbling, stumbling humans, the risen, sovereign Jesus Christ
adopts the event, owns it and vivifies it by the power of the Spirit,
so as to loom before hearers and acquaint them with himself as
surely as he "leaned" on hearers during the days of his earthly
ministry.

There was more to Bullinger. He corresponded with leaders
throughout the Protestant world. Archives currently hold 15,000-
plus letters to and from him, including 300 that Calvin alone
addressed to himl Preaching at least six times per week, he distilled
his sermons into an "essence", several Decades (so named in that
each Decade contained ten items) that fuelled Reformation
lighthousesguidingpeople away fromtheologicalshoals.The Latin
Decades were immediately translated into Dutch, German, French
and English. They were of immense help to British clergy, our
forbears, who were struggling to understand and expound the
Reformed faith. Eventually the Decades were reprinted seventy-
seven times.

A pastor first (as were all the Reformers) Bullinger's House
Book, a treatise on pastoral theology, was reprinted 137 times. He
and his wife extended hospitality to several leaders among the
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Marian exiles, those men and women whom "Bloody Mary" (1553-
1558) had driven out of England. Steeped now in Bullinger's
theology and ecclesiology, as soon as Elizabeth allowed them to
return to England they infused the nascent Puritan movement and
the Presbyterianism that emerged from it.

Bullinger ministered in Zurich for forty-four years (1531-1575)
a period that "bookends" the whole of Calvin's theological
existence. His contribution to the Reformation was immense. It's

appropriate that we should mark the 500thanniversary of his birth.

-- - ---



Profile

R.B.Y. SCOTT: A Force For Personal and Social

Regeneration
by Ian Manson

Throughout its history, the United Church of Canada has
produced many figures who have challenged contemporary
Christians to organize their personal and social lives in accordance
with the way of Jesus and the prophets. Few, however, have
embraced this calling with more intelligence and integrity than did
Old Testament scholarRobert BalgarnieYoungScott. Through his
writing and teaching, Scott introduced several generations of
students to the central themes of the Bible, the key insights of the
Hebrew prophets,and the counter-cultural,life-givingway of Jesus
Christ. His vision of a just, fair and free society influenced the
work of various United Church commissions during the 1930sand
1940s, and also motivated him to become involved in several
religious and political organizationsduring this time. Perhaps most
significantly, his many hymns that lifted up these themes have
appeared in over twenty hymn books around the world, and are
still being sung here and elsewhere. As scholar, churchman and
Christian, Scott was an important writer, teacher and reformer.

R. B. Y. Scott was born in Toronto in 1899, the son of a
Presbyterianminister.He graduatedin theologyfromKnoxCollege,
received his Ph.D. in Oriental Languages from the University of
Toronto, and then worked for two years in parish ministry in Long
Branch, Ontario. In 1928 he was appointed Professor of Old
TestamentLanguagesandLiteratureat UnionCollegein Vancouver,
before becoming Professor of Old Testament Literature and
Exegesis at UnitedTheologicalCollege in Montrealin 1931.When
McGill Universityestablishedits Faculty of Divinity in 1948,Scott
became its first Dean as well as Professor of Old Testament. In

1955, he accepted the position of Danforth Professor of Religion

-- --
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at Princeton University, where he remained until his retirement in
1968, when he returned to Toronto.I

In 1931, Scott was described by George Pidgeon of Bloor
StreetUnitedChurchas "not a largeman,about 5 ft. 8 ins. in height"
who "is frank and open in his approach, and has no difficulty in
meeting men." While Scott was "not the athletic type", he "boats
and swims and is a splendid camper". In recommending Scott to
the committee from United Theological Seminary in Montreal that
was searching for a replacement for deceased Old Testament
professor A. R. Gordon, Pidgeon maintained that the seminary
would benefit both from his biblical knowledge and commitment
to the church, and that Scott"will be a vital linkbetweenthe College
and the Church".2Pidgeon also noted that Scott "has a passion for
work among young people, and in his preaching has his father's
intense evangelicalSpirit,plus a scholarshipwhich his father never
knew."3W.R.Taylor of the University of Toronto's Department of
SemiticssharedPidgeon'shigh opinionof this youngscholar."Scott
is probably the most outstanding man of the younger teachers in
Britain and Canada in this field," Taylor wrote, and he combines
"in a very remarkable way evangelical warmth with scholarly
instincts and ambitions."4

In Montreal, Scott became part of a remarkable faculty that
was fondly rememberedby many former students. One young man
who chose to study at U.T.S.because of the quality of its professors
was British Columbia resident Bernard Ennals. He recalls that, in
addition to Scott, whose later work on the Dead Sea Scrolls
"advanced Biblical knowledge greatly", the faculty featured
principal and homileticsprofessorGeorgeKilpatrick,"an excellent

I Wilfred Cantwell Smith, "Robert Balgamie Young Scott, 1899-1987",
Transactions of the Royal Society of Canada, Series V, Volume IV, 1989, p. 431.

2 Letter from George Pidgeon to Leslie Pidgeon, 23 March 1931, George Pidgeon
Papers, Box 14, File 261.

3Letter from George Pidgeon to Principal James Smyth, 23 March 1931.
George Pidgeon Papers, Box 14, File 261.

4 Letter from W.R. Taylor to George Pidgeon, 7 March 1931, George Pidgeon
Papers, Box 14, File 261.
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preacher" in "the old Scottish tradition" who made Scripture come
alive when he read it. Church historian W.A. Gifford was "a quiet,
shy man" who wrote a significant textbook entitled The Story of
the Faith. Systematic theologian Gerald Cragg was "a beautiful
Christian gentleman" who had spent many years overseas.s Other
students share similar recollections. Leonard Griffith remembered

Principal Kilpatrick as a preacher "whose sermons were
meticulously structured, scripturally erudite, vividly illustrated, and
dramatically delivered." Gifford "was a man of liberal views and
simple piety;" Cragg often "staggered us by the brilliance of his
mind;" and Scott "excused me from his Hebrew class as a hopeless
case but introduced me to the unfolding revelation of God in
Scripture."6 Alan Davies of Victoria University also has fond
memories of the U.T.S. faculty in Montreal, recalling that while
Scott was not the most organized of classroom lecturers and often
appeared distracted, the students held him in very high regard
because he was always in clear command of his course material,
and was an amiable, approachable and often stimulating individual.7

The Relevance of the Prophets
Through his teaching and writing, Scott helped his students

realize that the great genius of the Hebrew prophets lay in their
ability to carry forward Moses' spirit into a new age. In his 1944
book, The Relevance of the Prophets, and in various articles, Scott
argued that God had established a covenant with Moses and the
Israelites which affIrmed"that the nation is constituted in terms of

religion and social ethics, that God and people, a man and his
neighbor, are linkedby a singlecovenant in a single living structure

5 Bernard Ennals, Telling the Story: The memoirs of Bernard Ennals (Sackville:
Hitcham Press, 1995) pp. 37-38.

6 Leonard Griffith, From Sunday to Sunday: Fifty Years in the Pulpit (Toronto:
Irwin Publishing, 1987) pp. 29-30.

7 Interview with Professor Alan Davies, Thesday, November 23, 2004. He also
reports that New Testament professor George Caird "was in a class by himself'
and was "the most fluent and eloquent lecturer I have ever heard."

-- ---
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of relationships."8 In the quasi-egalitarian society of Moses' time,
material resources were held in common by the community, or were
managed by the head of the family to support all of its members.
However, subsequent generations eventually abandoned this
approach to life. "Solomon (and probably David himself in his
later reign) forsook the principle of share-and-share-alike" that had
long characterized Israelite life. Soon Israel became full of
"treachery, exploitation, oppression, cruelty, anger, strife, greed of
money, luxury and power, dishonesty, venal justice, lying, violence
[and] murder."9 This state of affairs contributed to Israel's decline
and eventual occupation.

After Israel's collapse, a series of prophets appeared to remind
the Israelites that God "seeks to realize his goodness in the life-
experience of individuals and of a people" and that loving and
serving God therefore involved living in social relationships that
were consistent with the teachings and commandments of Moses.10

Isaiah, Amos, Hosea, Jeremiah and others called upon the Israelites
to repent, turn away from their sinful ways, open themselves anew
to God's presence, and embrace once more the covenant which
God would write on human hearts.II

Scott maintained that Jesus completed the work of the Hebrew
prophets. In Jesus, one finds "the same insistence as in the prophets,
that the institutions of society must foster man's highest life in
harmonious ethical relationship with his fellows and with God,"
Scott wrote. Jesus declared in his preaching, teaching and healing
that "ignorance, sickness, hunger and cold are not part of God's
good purpose" for any person. Instead, God's abundant gifts,
"through a right economic organization of society, should be used
to provide for all His children the necessities and amenities of daily

8 R.B.Y.Scott, TheGospelof theKingdom(Montreal:FellowshipFor a Christian
Social Order, 1936) p. 2.

9 R.B.Y. Scott, The Relevance of the Prophets (New York: The Macmillan
Company, 1944) pp.I24-125.

1°R.B.Y. Scott, "Prophets, Prophecy," in An Encyclopedia of Religion, ed.
Vergilins Ferm (New York: The Philosophical Library, 1945) p. 15.

HR.B.Y. Scott, TheRelevanceof theProphetsp.l30.
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life." Thus, Jesus carried forwardthe prophetic traditionof offering
the gospel's good news "specially and specifically to toilers and
sufferers, to the poor, the weak, and the oppressed."12

This understanding of the gospel resonated deeply within
certain parts of Canadian society as the ravages of the Great
Depression wreaked ever more havoc on increasing numbers of
peopleduringthe early 1930s.Throughoutthisperiod,Scottrealized
that greater effort was required to infuse the church with the spirit
of the prophets and Jesus. In reflecting on the story of Jesus'
temptation in the wilderness, he asserted that Christians needed to
be encouraged to follow Jesus and resist the temptations to obtain
personal gain, worldly power and great popularity that the Devil
presented to him. In rejecting the Devil's temptation to turn stone
into bread and assuage his own hunger, Scott contended that Jesus
"showed he was unwilling to use his God-given powers for his
personal gain. In rejectingthe temptationto bow down and worship
Satan,Jesus "refusedto winworldlypower" over the earth "through
worldly ways, through violence and exploitation, pride and self-
exaltation." And, in rejecting the temptation to throw himself off
the temple roof and have the angels save him, Jesus "resists the
urge to scare or startle people into a state of superstitious awe and
gain their devotion by [magical] means." Christians were being
called to similarly resist any desire to secure personal domination
over the world "byeconomicpressure,by the power of superstition,
or by physical force" because these objectives are "incompatible
with the mission of the Prophetic Messiah".13

However, Scott believed that, in addition to personal
regeneration, fundamental, systemicchanges to church and society
were also required. To this end, he joined with a small group of
like-minded academics and clergy and formed the Fellowship for
a Christian Social Order (EC.S.O.) in 1934.As Roger Hutchinson
noted, the EC.S.O.'s founders believed that mainline Christianity

12R.B.Y.Scott, "What Has Christianity to Say on Social and Economic
Questions?" The New Outlook Aprilll, 1934, p. 267.

13 R.B.Y. Scott, TheGospelof theKingdompp. 6.7.
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did not speak "concretely and relevantly to the casualties of an
economic system that rewarded greed and forced hard-working
individuals into degradingpoverty."Their goal was "to cut through
the fog of self-deceptionthat allowedaffluentCanadians to comfort
themselves with old-fashioned beliefs that rich and poor received
what they deserved and that economic arrangements that rewarded
some and left others without adequate food or shelter were simply
the products of natural forces for which no one was responsible."14
Members of the F.C.S.O. sought to articulate a vision of the faith
that would realistically address the pressing social and economic
issues of the age throughclassroomteaching,holdingstudysessions
in interested congregations, writing pamphlets and articles for
various publications, working in church courts to influence
denominational decisions, and cooperating with like-minded
individuals outside the church.

The Revolutionary Resources of the Historic Faith
Perhaps the group's most lasting contribution to the church

was the volume of essays that was edited by Scott and his Queen's
University colleague Gregory Vlastos. Published in 1936 as
Towards the Christian Revolution, the various articles sought to
show that "the faith of the prophets and Jesus" was "a disturbing
revolutionary force" and that "our historic faith has revolutionary
resources for this crisis". In the book, Victoria University's John
Line discussed the theological and philosophical basis for this
approach to Christianity, Vlastos outlined the ethical aspects of
this argument, Eugene Forsey of McGill related these insights to
the economic realm, and King Gordon of United Theological
Seminaryalsoaddressedthe politicaltensionsof the day.In addition
to co-editing the book, Scott wrote a chapter on the biblical basis
for Christian social reconstruction and, with United Church clergy

14 Roger Hutchinson, "Introduction" to Towards the Christian Revolution, edited
by R.B.Y. Scott and Gregory Vlastos (Toronto:Ronald Frye Co., 1936, 1989)p.
ix.
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J.W.A. Nicholson and R. Edis Fairbairn, discussed the resources
this religious tradition offered to the contemporary church.

Scott and Vlastos's book received mixed reviews. Recently-
appointed United Church General Secretary Gordon Sisco
commended the collection to readers of The New Outlook, while
American ethicist Reinhold Niebuhr regarded the work much less
favorably.The secular press also gave it some critical attention. In
1940, a correspondent to SaturdayNight magazine suggested that
the authors had substituted "faith in Marx for faith in the Founder
of Christianity as a prerequisite to Christian salvation."IS In a
subsequent issue, Scott offered a spirited rebuttal to this critique.
He noted that this critic completely ignored "the argument in the
first four chapters of the book which lay the foundation in
distinctivelyChristiantheologyand ethics, and in the light of which
the subsequent discussion of the economic problem must be
understood." He also stressed the book was written by "ministers
and members active in the work of the Christian Church".
Furthermore, Scott declared, "no one of the contributors to this
volume is a communist" and the book's "basic premises and
conclusions would be unacceptable to any thoroughgoing
Marxist." 16 Instead, as the book's preface declared, the authors tried
to show that "the faith of the prophets and Jesus" was "a disturbing
revolutionary force" and that "our historic faith has revolutionary
resources" for the current economic crisis.17

While Scott devoted much time and energy to the F.C.S.O.
through the 1930s, his commitment to social reform was not limited
to ecclesiastical circles. In 1937, he helped establish the Montreal
chapter of the Canadian Civil Liberties Association in response to
the Padlock Law introduced by the Union Nationale government
of Premier Maurice Duplessis. This law gave police the power to
close, for one year, any building that was suspected of being used
to promote communist propaganda. As Scott informed readers of

15 Letter to the editor, Saturday Night, 6 January 1940, p. 4.
16R.B.Y. Scott, "Christian Revolution" Saturday Night 20 January 1940, p. 5.
17 ScottandVlastos,Prefaceto TowardsTheChristianRevolution..
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TheNew Outlook, the greatest danger of the Padlock Law was that
it "fails to define the 'corrosive doctrine' of communism against
which it is directed, and may be and is being used against anything
the authorities do not like." Among other things, this law resulted
"in the fear of proprietors to permit the holding of meetings which
may incur official displeasure." Indeed, Scott himself had been
prevented from speaking on "The Fascist Peril in Quebec" at a
public meetingbecause the hall's owner was afraid thathis building
would be closed if the event proceeded. Moreover, the Civil
Liberties' Union was denied the use of a public building the next
day for a members' meeting on the same grounds. Scott warned
UnitedChurchpeople that"Hitler and Mussolinibothrose to power
by the policy of the violent suppression of Communism" and that
"Quebec has already gone some distance on the same road". Such
examples "should invoke the Dominion-wide insistence that civil
and religious liberty must be maintainedas the basis of our national
life."18

Scott's commitment to civil liberties also led him publicly to
defend the rights of conscientious objectors during World War II.
Shortly after the outbreak of war, a group of seventy-five United
Church clergy issued a manifesto entitled "Witness Against the
War". In it, they maintained that war was contrary to the mind of
Christ and that, as followers of Jesus, they could not in good
conscience take up anns against the enemy. The United Church
General Council's sub-executive was sharply critical of this
declaration,as were many secularvoices.Scott,however,(although
he would soon become a chaplain in the Canadian Air Force
himself) found fault with the church's response. The whole tenor
of the sub-executive's statement "suggests that the Church's
reputation for loyalty to the military enterprise of the State is a
more important consideration than of loyalty to religious
conviction," Scott suggested to readers of The United Church
Observer. Christians must realize that "the position these men take

18R.B.Y.Scott, "Quebec's Blueshirts" The New Outlook, February 25, 1938,
174.
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is based, to say the least, on a pennissible reading of the New
Testament.They are not disloyal to their country when they declare
that the action of the state leaves them no choice, but to obey God
rather than man. They are prepared to offer alternative national
service, and of their moral courage there can be no question. The
United Church has no reason to be ashamed of men who take an
exceedingly unpopular position in response to their deepest
religious convictions."19

Scott also sought to influence the work of several United
Church commissions during the 1930s and 1940s. One such
initiative was the Commission on Church, Nation and WorldOrder
established by the1942 General Council to develop a plan for
postwar Canada based on Christian principles. Scott served as the
commission's research director and edited several drafts of the

report, which urged the federal and provincial governments to
develop a plan for a comprehensive welfare state. The objectives
of "full employment, adequate production of goods serving basic
needs, wise and just distribution, and basic security for all" should
guide Canadian public policy.20The federal government was also
encouragedto developa publiclyfundeduniversal medicaresystem
and a comprehensive unemployment insurance program to help to
ensurethateveryone's basichealth,employment,housingand social
security needs would be met.

The Need For Spiritual Rebirth
While Scott believed that such work was essential to the

church's life,he also contendedthat no radical socialtransformation
was possible without a corresponding spiritual rebirth in people's
hearts and minds.The Christiangospeldoes notprovide "anyready-
made economic, political and cultural alternatives," Scott informed
the 1936meeting of the United Church's Board of Evangelism and

19R.B.Y. Scott letterto The United Church Observer, November 15, 1939, p.1?
20A Report of the Commission on the Church, Nation and World Order. (foronto:

Board of Evangelism and Social Service ofthe United Church of Canada, 1942)

p.19.
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Social Service. "Always the Kingdom of God stands over against
any given human situation; always the relativity of ethical
achievement remains; always we are sinners standing in need of
the Divine forgiveness." What sinful humanity cannot do, "God is
waitingto do throughthosewhowilldiscernHispresence,surrender
to His forgiveness and believe in His creative power." Therefore,
God calls "for instant response, for decision to Repent and
believe!"21

In Scott's opinion, regular public worship was necessary to
bring about the personal and social transformation desired by God.
Through worship, the church offered Christians the language and
symbols that allows them to express the meaning in which their
lives are rooted. A Christian "must have some symbol of the
Kingdom, some symbol worthy to express his reverence and his
hope, some authentic voice of the human spirit refusing to be the
slave of economic processes and aspiring to the liberty of the
children of God," Scott noted. Thus, part of the church's job was
"to see that the forms of public worship" would "make those
principles clear and compelling".22

Scott also believed that singingappropriatehymns was key to
the type of social transformation for which he yearned. In a New
Outlook article, he told of a men's group that had listened
enthusiastically to a message calling for significant social change,
but who then concluded its meeting "with a hymn announcing with
solemn reiteration that it was well, it was well, with each man's
souL" While he acknowledged that hymns that cultivate personal
piety have their place, he also believed it was important to develop
new hymns that were "appropriate to a changing intellectual and
spiritual climate" and that also expressed "the convictions and
aspirations" of the present age. Scott provided these. Indeed, his
Christian commitments live on through well-loved texts such as

21 R.B. Y. Scott, "The Evangel of God" in Play the Man. Twelfth Annual Report,
United Church Board of Evangelism and Social Service, 1936,p. 42.

22R.B.Y. Scott, "The Cultus of the Community" in Towards the Christian
Revolution, pp.195-196.

- - --



42 TOUCHSTONE,JANUARY,2005

"Eternal, Unchanging, We Sing to Thy Praise," "0 Day of God,
Draw Nigh," and "0 World of God."

Throughout his life in the United Church, Scott maintained
that the Christian church could be an important force for personal
and social regeneration.By focusingon the biblicalrecord,drawing
on the prophets' insights, and heeding Christ's word and way, he
believed the church had the resources to overcome human sin and
transform human attitudes so that a new type of society could be
created. Scott believed that, even though the church would
encounter frequent resistance in pursuing this course, a new day
woulddawn,and a newrealmofjustice could,with God's guidance,
come upon this land.

-- -
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Review Article

THE PAGAN CHRIST:Recovering The Lost Light
by TomHarpur Toronto:ThomasAllen,2004$34.95

This book is a provocativebest seller.In it TomHarpur argues
that the Bible has been mis-interpretedfor centuries, ever since the
church perverted its true meaning in the years 100-400 CEoThe
message of the Gospels and the rest of Scripture is not that God
has drawn near to us, ultimately through Jesus Christ, but that a
spark of divinity is present within each of us that needs to be
recognized, and its potential lived out.

Harpur argues that the Gospels,and other apparentlyhistorical
parts of the Bible, are not in fact historical accounts. They are
mythicalportrayalsof an inner spiritual realitypresentwithinevery
person. Insights into this reality were fIrst recorded in Egyptian
myths. The Gospels and the rest of the Bible are for the most part
derived from those myths, and use stories of external events to
describe inner spiritual realities, experiences that are supposed to
take place withineach person, experiencesthat everyonemust have
in order to realize their spiritual potential. In accordance with this
they were intended to be interpreted allegorically. I In the third and
fourth centuries of the Common Era the church began falsely to
present the Gospels and other parts of the Bible as historical
narratives, and violentlysuppressedthe non-Christiansourcesfrom
which they had been drawn.2The Gospels, Harpur maintains, were
never meant to be read this way. Instead they must be read as
allegories. In Harpur's view, when the Gospels are interpreted in
this manner, they yield the same message as all other major
religions: that God or the Christ principle is present within each
person, imprisoned in our bodily form. But we are destined to be
liberated to a glorious existence with God. Our existence in the
flesh is a kind of crucifIxion leading to our transformation. Our

I The Pagan Christ p. 215.
2 Ibid: pp. 12-13.
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task is to seek this transformation by bringing the divinity latent
within each of us to full expression. Harpur believes this is a life-
changingtruth thatcan empowerallpeople to live togetherin peace.
His use of history to argue this warrants some examination.

Harpur's Use of Scripture and its Interpretation
Harpur frequently refers to Origen - a great theologian and

biblical scholarof the early church - in his description of how the
church has distorted the meaning of Scripture. His references to
Origen are typical of how Harpur uses history to make his case.
According to him, by the year 200 CE the church had begun to
mis-interpret stories about Jesus in the New Testament,describing
them as historicalaccountsin order to gain more adherents.Anyone
who deviated from reading Scripture this way was ruthlessly
opposed.3He describes Origen, who died shortly after 250 CE, as
one who was against understanding Scripture as describing
historical events, who championed the allegorical approach of
interpreting it instead, and consequently was condemned as a
heretic. According to Harpur the church banned Origen's books
and "to read them was to risk instant excommunication".4 This

description of the fate of Origen and his ideas is given as evidence
of a violent conspiracy on the part of the church to change the way
the Bible was read.

Some of what Harpur says here is true. Origen did champion
an allegorical approach for interpreting Scripture. His teachings
were condemned as heretical, although not until several centuries
after his death.5But Origen's ways of interpreting Scripture, and
the church's relationship to his thought, were far more complex
than Harpur's references might lead one to believe.
---

3 Ibid: p. 37.
4 Ibid, p. 19. Similar references to Origen can be found on pages 29, 51, 59, 64,

150, 186, 191,215.
5 For a brief account of the controversies leading to this, see Rowan Greer,

"Introduction," in Origen (The Classics of Western Spirituality) (New York: Paulist
Press, 1979) pp. 28-30.
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While Origen did favour an allegorical approach for
interpreting Scripture, he also frequently defended the historical
reliability of biblical narratives - even that of Noah and the ark!6
Origen did not simply oppose an allegorical to a literal way of
reading of Scripture, as Harpur claims.7 Instead, Origen argued
that Scripture has levels of meaning; he sought to enter into the
world of biblical texts both as historical documents and as

theological works. Harpur asserts that read allegorically the Bible
and the sacredlegends,myths and writingsof other major religions,
all have the same import in every time and place. Allegorical
interpretation in his hands serves to reduce all religious texts and
traditions to one invariant meaning. But for Origen the inspiration
of the Holy Spirit in the minds of the authorsand interpretersmeant
that Scripture was saturated with hidden meaning about the person
and work of Christ. As a result, he believed that Scripture had a
plenitude of meaning that could never be exhausted. Allegorical
interpretation was a way of reading Scripture commensurate with
this.8It served to open up the many levels of import in Scripture,
rather than reduce it to just one. A problem some members of the
church had with Origen's allegorical way of reading Scripture was
that it seemed to make any understanding legitimate. This creates
the danger that, rather than functioning as a witness to how God
has been revealed in a definitive way, Scripture becomes a hat out
of which interpreters can pull whatever they wish.

Harpur's citations of Origen could lead one to believe that the
results of Origen's allegorical interpretations of Scripture were the
same as his. It's true that there are passages where Origen speaks
of Christ as present within the believer.But to cite these as evidence
that Origen found the same meaning in Scripture as Harpur is a
grossmis-representation.For Origen,Jesus Christ wasan historical
figure in whom God had acted in a new and decisive way,a person

6 Henri Crouzel, Origen (Edinburgh: T & T Clark, 1989) p. 63.
1 Harpur, The Pagan Christ: p. 215.

8John J. 0 'Keefe, "Allegory," in The Westminster Handbook to Origen edited

by John Anthony McGuckin (Louisville, KY: Westminster John Knox, 2004) p.
50.
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uniquely divine and human who has decisive salvific significance
for all. Origen defended the scandal of this particularity, the claim
that God had become uniquely incarnate in one person in a particular
time and place, against criticisms from contemporary intellectuals
that such a notion was absurd. Origen's position here helped begin
the christological debates that led to the development of the doctrine
of the Trinity and the framing of the Chalcedonian Definition, which
states that while Jesus was one person, he was both fully human
and fully divine.

Just as Origen's theology and way of reading Scripture are
richer and more complex than Harpur suggests, so was and is the
church's relationship to Origen's ideas. Although Harpur states that
the church attempted to stamp out Origen's practice of allegorical
interpretation, Ambrose, the famous bishop of Milan (339-397 CE),
utilized it in his preaching on a regular basis, as did many others in
his day and through the Middle Ages. Though allegorical
interpretation was challenged in the 16thcentury by Reformers like
Martin Luther, and in recent times by the advent of modem historical
criticism, it has continued. Harpur's claim that the church has
championed a literal approach to interpreting Scripture over against
reading it allegorically can be refuted by anyone who attends
Sunday morning worship on a regular basis in any Christian
denomination in Canada, where they will frequently encounter
preaching utilizing allegorical interpretations of biblical texts. What
the church through the ages, Origen included, has tended to oppose
is not allegorical interpretation per se, but allegorical interpretation
that forces a choice between either understanding the Gospels
allegorically or understanding them as having a reference to
historical events. For Origen and the broader Christian tradition,
Scripture was and is, among other things, a witness to the unique
saving initiatives of God in history.

Harpur states that the church opposed the reading of Origen's
works. It's true that some members of the church opposed and
sought to destroy Origen's writings. Others, however, read his work
avidly, followed his methods of biblical interpretation and used

his theological ideas. One would never know from reading The
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Pagan Christ that Origen's thought was one of the most constructive
and fonnative influences on the theology of the patristic and
medieval church,9 that many of his works are currently available
in most seminary libraries and that scholars in the church continue
to study him today.

ParaUelomania
Harpur identifies ancient Egyptian religious texts that bear

some similarity to an account in the Gospels, and presents this as
evidence that the latter were derived from the fonner. However,
resemblance does not equal derivation. Consider a sacred story of
the Sweet Grass Cree, in which a flood begins to cover the earth.
Wisahketchahk builds a great canoe and takes into it two of every
kind of animal. The flood covers all the land with water.1OSound
familiar? But this resemblance does not mean that the story was
derived from that of Noah's ark, or vice versa. By Harpur's
reasoning,both wouldstemultimatelyfromancientEgyptianmyth.
But Harpurgoes further,assumingthat if an accountin onereligious
tradition is similar to that in another, the meaning of both is the
same. This is a clear symptom of "parallelomania,"11 the
exaggerationof the significanceof suchlikenesseswithoutattention
to the structure of the stories or traditions in which they occur.
When seeming parallels between different religious traditions are
found, the criterion for discerning their significance regarding
derivation and meaning must be detailed study that respects the
contexts in which they occur, and which is not "limited to
juxtaposing mere excerpts". 12 This is because "passages may sound
the same in splendid isolation from their context, but when seen in

9 For the influence of Origen's thought in the patristic church and beyond, see
Joseph Wilson Trigg, Origen: The Bible and Philosophy in the Third Century
Church (Atlanta: John Knox Press, 1983)pp. 244-258.

10 Leonard Bloomfield, Sacred Stories of the Sweet Grass Cree (Saskatoon, SK:
Fifth House Ltd., 1993) p.19.

11 Samuel Sandmel, "Parallelomania," Journal of Biblical Literature Vol. 81
(1962) p. 13.

12Ibid: p. 2.
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context reflect difference rather than similarity."13Harpur is not
interested in detailed study, or attention to context. If he were, he
might have noticed that though similarities between religious
traditions from ancient Egypt and some biblical traditions can be
found, there is a greatcontrastbetween the twoin the understanding
of God's relationship to history and the nature and purpose of
salvation.14

Harpur's Presentation of His Own History
It has to be acknowledged, however, that the real freight of

Harpur's book is not born by his historical arguments. These are
only preliminary to the main thing, which is his account of what
his findings have meant to him personally; how as an educated
truth-seeking person of good will he experienced the new
understanding of Scripture that he describes as empowering, full
of meaning and hope for all.15 The burden of convincing the reader
rests not on his scholarship but on his testimony. The Pagan Christ
is really an extended tract bearing witness to Harpur's view of the
nature and significance of his own religious experience.

Religious conviction lies ultimately on the level of
understanding, not explanation. Explanatory thinking treats realities
as objects that we can grasp and manipulate. But God is not an
object or an "it" that can be mastered by explanatory reason. God
is a "thou" who addresses us, and who is always far greater than
we can grasp. Ultimately knowledge of God is always rooted in
understanding, which is able to respond to that which is greater
than itself. Explanatory reasoning shapes and informs religious
understanding and has a place within it, but can never be the final
basis for it. This is why religious testimony always moves beyond
the level of explanation to that of understanding. It also always
---

13 Ibid. See also Michael Welker, "'Unity of Religious History' And 'Universal
Self-Consciousness': Leading Concepts of Mere Horizons On the Way Towards a
World Theology?" in Harvard Theological Review 81:4 (1988) pp. 434-437.

14 Paula Fredriksen, From Jesus To Christ: The Origins of the New Testament

Images of Jesus (New Haven: Yale University Press, 1988) pp. 63-64.

15Harpur, The Pagan Christ p. 135.
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contains an element of address to those who encounter it. By its
very nature testimony makes a claim to which one's response is
always a form of affIrmationor negation.

I could not affirm the claim Harpur makes about his
interpretation of the gospel. This is in part because while
understanding and explanation are different forms of reasoning,
they inform one another. An understanding of Jesus Christ, his
person and work, always depends upon an explanation of who he
was, how he came to be recognized as the Christ, and how the
various biblical books came to be written. Testimony always
includes an explanation of what happened as well as an
understanding of its meaning.16At this point the clash between
Harpur's claim to intellectual integrity and the incredibility of his
historical account becomes important; his testimony about the
significance of his interpretation of the gospel is undermined by
his unbelievable accountof where the biblical traditionscame from

and how they should be read.
At the heart of the movement that became the church stands

the experience of Jesus' resurrection by his followers.17Behind
this stands the historical figure of Jesus, who gathered a following
and provoked oppositionleading to his crucifixion.The experience
of Jesus' resurrection, that he was risen to new life, that he and his
message had been affIrmedby God, and the experienceof the Holy
Spirit by those whobelieved in him as such,gave rise to missionary
activity,which led to the person, message and significance of Jesus
being continually expressed in new images and symbols drawn
from both Hellenistic and Jewish sources. The result was a

proliferation of gospels and letters leading ultimately to the
formation of the New Testament. Those books which were

eventually included in the canon are diverse in many ways, and yet
share a sense of the uniqueness of Jesus as the Christ. Harpur's
alternative history that most of Scripture is derived from Egyptian

16 Paul Ricoeur, Essays on Biblical Interpretation edited by Lewis S. Mudge
(Philadelphia: Fortress Press, 1980) pp. 124 and passim.

17 Fredriksen,FromJesusto Christpp. 133-134.
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mythology,and that it was onlythe churchafter 200CEthat claimed
a historical referent for the Gospel traditions, leaves a major
questionunanswered:Where did the churchcome from?If the New
Testamentis derivedfromtraditionsthatpre-existedit,whatbrought
this movement that became the church into being?

The missionary expansion of the Christian faith brought
confrontations between the church as a new religious movement
and Judaism, and other religious traditions and institutions. These
confrontations, we must acknowledge, sometimes became violent.
Initially the church was the weaker movement. But in 313 CE
Christianity attained equal legal standing with other religions in
the Roman Empire, and with growing numbers and social power,
it became a force to be reckoned with. Now we must keep in mind
that this happenedin a time in whicha differentreligiousafftrmation
was often viewednot simplyas differentbut as wrong, and a wrong
belief was often treatednot only as an intellectual or spiritual error,
but as a dangerous evil threatening society which must be
eradicated. Consequently,religious truth was frequently defended
with force. As the church struggled with doctrinal differences,
members sometimes dealt violently with one another and others.
But none of this can be described as a conspiracy, which is the
label Harpur applies to it.

I also cannot respond affirmatively to Harpur's testimony
becauseI do notexperiencethe church's messageaboutJesusChrist
in the way he describes it. According to Harpur, the church
proclaims Jesus to be unique as the Christ, and in so doing sets him
up as a competitor or standard that others can never equal.18
Personally, I have never thought of Christ as someone I should
compete with. Instead, I find in Jesus and his messagea new reality,
a source of self-acceptance and love for others that makes a fully
human life possible.

Harpur claims that his understanding of the Gospel is
transformative and full of promise and then contrasts that outlook
with the church's history as being full of violence. However, his

18Harpur, The Pagan Christ pp. 19-20.
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dismissal of the church overlooks how the church's proclamation
of Jesus Christ has empowered so many outstanding people over
the centuries - including those in our own times like Dietrich
Bonhoffer, Oscar Romero, Nellie McClung, and others who don't
have a high public prof1le - to love others, to bear witness to the
truth and to work for justice in the face of grave opposition. That a
faith tradition has given rise to suffering and violence does not
mean that it must be invalid.19 All religious traditions are carried
on by sinful human beings, who are capable of using and distorting
them as warrants for violence. We will seek in vain for a religious
tradition that harbours no danger and has harmed no one.

The substance of Harpur's understanding of Jesus is not novel,
as he suggests. The liberalized gnosticism he finds so empowering
is a form of the mysticism that became popular in Western urban
cultures following the development of modem industrial societies.20
Although Harpur believes it has world transforming power, this is
unlikely, because this type of belief rarely gives rise to a functioning
institution with characteristic forms of worship. Religious
convictions that fail to do this typically lack socially transformative
power,21since they remain too diffuse and inward looking to sustain
movements for social change.

However, Harpur's book has sold well and is generating
conversation amongst many people in, at, or beyond the edges of
liberal Christian churches. A friend whose opinion I esteem found
it quite inspirational. At the very least, for someone like myself
who does not find it so, this interest in Harpur's book indicates, as
others have noted, that religion and religious concerns survive and
continue to be a presence in contemporary Western societies.22

- Don Schweitzer

19 Charles Taylor, Sources of the Self (Cambridge, MA: Harvard University
Press, 1989) p. 519.

20 For this see Ernst Troeltsch, The Social Teaching of the Christian Churches

Vol. I and II (New York: Harpur Torchbooks, 1960) pp. 377-378, 998-999.
21 Ibid pp. 1001-1007.
22Harvey Cox, "The Myth of the Twentieth Century," in The Twentieth Century:

A Theological Overview edited by Gregory Baum (Maryknoll, NY: Orbis Books,
1999) pp. 136-138.
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Reviews

A YEAR OF GRACE
by William S. Kervin
Peabody, Mass:
Hendrickson Publishers,
2003, 127 pp. $20.99

What a wide usage this book
has! Everyonewhohas experienced
the difficulty of moving beyond
whatever childhood verse made its
daily appearance at the table will
find plentiful alternative here.
Those who are new to the practice
of faith, and did not grow up with
table prayer, will discover a wealth
of mealtime thanks from which to
choose.

Bill Kervin (a United Church
minister and a professor of public
worship at Emmanuel College,
Toronto) has gathered a feast of

. prayersto graceanytable. Oncea
week the prayer is an excerpt from
the Psalms; a reminder of the idea
of Sabbath and an avenue toward
groundingin theScriptures.At least
once a week, there is offered a
prayer of the author's own
composition. Kervin's prayers are
strong, simple, and profound. The
first one we encounter, Prayer 2, is
a good example.

God of grace and passion,
for companions,

make us joyful;
for food,
make us thankful;
and for justice
make us hungry.
Amen.

After the Scripture and the
author's own work, perhaps the
most frequent source is hymnody,
including the Scottish Psalter. The
strength of praying the hymns at
home will be evident in the extra
weight they carry later when sung
in church.

Mother and God, to you we
sing: wide is your womb, warm
is your wing.
In you we live,move andare fed
sweet, flowingmilk, life-giving
bread.
Amen

Or,

Blest are those who from this

table live their days in gratitude.
Taste and see the grace eternal.
Taste and see that God is good.

A Year of Grace is a small

volume, easily stowed in a purse or
generous pocket. Yet it does not
belong there. Neither does it belong
on a shelf in a library. It belongs on
the dining table. It can easily be
read in one sitting but it will deliver
its considerablebenefit to the spirit

----
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DRAWNINTO TIlE
MYSTERY OF JESUS
THROUGH TIlE
GOSPEL OF JOHN
by Jean Vanier Toronto:
Novalis, 2004 $24.95

if it is read in 365 sittings. The
year's fare will include prayers that
have stoodthe testof timeand those
that are newly minted; Christian
prayers and those of other faiths;
those that are short and easily
memorized and those more

complex, to be savoured with the
book in hand. The work as a whole
is so balanced, so trinitarian and so
mindful of the needs ofjustice that
it calls the mind to the Holy Table,
whereall otherhungersare satisfied
and fromwhichall feastsaredrawn.

Once every four years, on
February 29, pray thanksgiving for
those, like Bill Kervin, whose work
it is to enrich and nourish the souls
of others. This is notjust one more
book of prayers. A Year of Grace
has such a specific focus it makes a
place for itself beside the plate and
in the heart.

Buy it for yourself. Buy it for
the Church Library. Let the
congregation give it to new
members who may not know the
pleasures of table prayer. Give it to
a young adult going away to school
or starting a first home, or as a
wedding present. Yours will be a
gift that will grow in value and
faithfully deliver the gift of grace.

- LynetteMiller

In the introductionto thishis
most recent work, Jean Vanier
declares his desire tojoin his voice
to the song of hope andjoy sung by
the "beloved disciple" before him.
For Vanier, the Gospel of John
reveals the intricate harmonic of
God's great love manifested in
Jesus, through the witness of the
Holy Spirit,beforetimeand in time.
Not an ordinary Gospel
commentary, this is Vanier's own
magnificat of praise along his
journey toward and within the
mystery of Jesus. Yet,Vanierdoes
not intend to sing alone. Even as
he has been drawn into the mystery
of Jesus through the witness of John,
Vaniersingsso we too may share in
the mystery of communion.

Everything about Vanier has
been about community and
communionsinceI'Arche first took
root in the small French town of
Trosly-Breuil in 1964. The story
is well known of how Vanier,with
the spiritualencouragementofPere
Thomas Philippe, sought to live the
life of Beatitude by making his
home with two men with mental

- ----
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disabilities, Philipe Seux and
Raphael Simi. What he could not
have anticipatedat theonsetwasthe
draw of these men on his life and
spirit as they began to teach him to
move beyond "doing for" to the
veryheartof the Incarnation,"living
with". Vanieris revealing through
his reflections that God's own
beauty is hidden from those who
refuse to see with the light of his
love.

The light which was God was
in the world
Becauseall thingsweremadeby
the light of the Word;
He was hidden and yet revealed
in all of creation.
But peopledidnotwelcomethis
light and wisdom. (p. 19)

Vanier too could have turned away
from the treasure of the human heart

hidden deeply in mystery of those
rejected and marginalized by
society. Yet, Vanier chose to
declare in harmony with John the
epicenter of God's drawing of us
into His love.

Then, at one moment in time

and space, the Word became
flesh and dwelt amongst us. In.
1:14

Here is the heart, the centre,
the beginning and the end of the
gospel:

the heart, the centre, the beginning
and the end of history.

God, the eternal God, Creator
of the heavens and the earth,
became like us, a vulnerable,
mortal human being. (p. 20).

Vanieroffershis commentaryin
what he refers to as "meditative
prose" throughwhich he inviteshis
readers to deepen their hearing of
the Gospel song by slowly,
prayerfully being drawn into its
poetry. You can't read Vanier
quickly. Or if you do, you miss it
all. There is a marinating of the
heart that must take place at the
point where the finite and infinite
meet in the daily-ness of our lives.
Vanierjoins thepropheticchorusof
theHebraicScripturesto situateand
explain the meaning of John's
Gospel. We read from Genesis,
Exodus and Deuteronomy, hear
from Jeremiah, Isaiah, Hosea,
Matthew,Luke and Paul. Welisten
to a great company of witnesses
throughouttime. Wehear thevoice
of St. Lawrence, a third century
deacon, who declared with his life
that: "the poor and the lame are the
riches of the Church because they
are a presence of Jesus. In their
vulnerability they, like Jesus, are
begging for ourhearts, our love and
our friendship." (p.239).

If we listen, we too can hear
the songof l'Arche in thejoy of
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Ramesh, the pain of Sumasundra.
the anguish of Eric, the trust of
Antonio.And in all this we hear the
voice of God declare His Son as
Beloved so that we too might be
embraced as beloved. Is the
mystery drawing the reader to the
conclusion or to the beginning?
Jesus is taken to his cross and all
could be lost in death through the
cacophony of pain and anguish.
Through the cross of Christ, we
come to realize the wonder of the
resurrection. Vanier's focus is
clearlyon Jesus and the movements
of Jesus among his disciples. He
studies carefully the meetings and
instructions those days before
Pentecost. He guidesthereaderinto
listening and seeing the journey of
what it means to dwell in Jesus as
the place fromwhich to reclaim the
ordinary in the light of God's love.

This bookis vintageVanier.His
song, his magnificat, is about the
reality that he has lived and been
blessed by dwelling in Jesus. In his
words:

What I share in these pages is
the music I have heard
Behind the words and the flow
of the Gospel of John.
I have listened to the song,
which warmed and stirred my
heart, opened up my intelli-
gence, gave hope, meaning and
orientation to my life, with all
this is beautiful and all that is

broken within me, and meaning
to this world of pain in which
we live.

I want to sing this song, too,
even if my voice is weak and
sometimes wavers so that oth-
ers may sing it and that together
we may be in the world singing
a song of hope to bring joy
where there is sadness and de-
spair. (p.IS)

- Dana Mellis

RADICAL COMPAS-
SION: The Life and Times
of Archbishop Ted Scott
by Hugh McCullum
Toronto:Anglican Book
Centre, 2004, 544 pp.
Paperback. $34.95

The title of this book is properly
descriptive of its contents. It's not
the life of Archbishop Ted Scott. but
the life and times, which explains
why the volume runs to well over
500 pages.

Ted Scott was the tenth primate
of the Anglican Church of Canada.
and the first one to be elected to the

post as a full-time job, his office
being at Church House in Toronto.
Prior to that the primates also had
responsibilities as diocesan bishops.
He was primate from 1971 to 1986.
It says something about the subject

--
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that in the title of the book he is
called Ted, and not by his official
title, the Most Reverend Edward
Walter Scott.

Ted Scott was born in
Edmonton,into thehouseholdof an
Anglican priest and his wife, in
1919. He was killed in a car
accidentnorth of Torontoat the age
of 85, just after this volume came
off the press in the spring of 2004.
It was a remarkable life, and part of
it touchedme at a verycritical time.
When I was a student at United
College (now the University of
Winnipeg) in the late 40s and early
50s, Ted (by this time an Anglican
priest himself) was the local
secretary (meaning leader) of the
Student Christian Movement
(SCM), which involved students in
all sections of the University of
Manitoba across Winnipeg. He
provided outstanding leadership,
profoundly affecting the young
people connected with the SCM. I
remain intensely grateful to him to
this day, and am therefore glad of
the opportunity to review the book
about him. Because I have always
known him simply as Ted, and the
book often refers to him this way,I
will speak of him with that name in
this review, rather than with the
more impersonal surname Scott.

Ted was not a person of
imposingpresence.He wasof slight
build, not tall, and with a face that
couldn't be called handsome. He

was the very reverse of arrogant. In
his own humble way he connected
with people in a marvelousfashion,
and animated them. He had
enormous energy, and simply
worked all the time; there seemed
to be no moments of recreation. If
he needed time off he never, ever,
showed it. The University of
Manitoba, to whichUnited College
at that time belonged, had parts
scattered all over the city,the major
one being at the present Fort Garry
campus - but there was the
Medical College, which was miles
away, plus the Law School and St.
John's College which, like United
College, were downtown. He
managed to cover it all in an
amazing way, and so far as I
rememberwithouta car.In addition

he served an Anglican
congregation!When the great flood
hit Winnipeg in the spring of 1950
Tedworked like a demon with sand
bagging and other relief activities.
Thosequalitiesshowedup in his life
wherever he was. After leaving the
SCM he remained in Winnipeg in
another Anglican congregation,
while being the key figure in the
establishment of the first Indian-
MetisFriendshipCentre in Canada.
Then he went to Toronto to be

general secretary of the national
church's Councilfor SocialService.

The next move was to become,
in 1966, the bishop of Kootenay,
centred in Kelowna, B.C. There all
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his well-honedecumenicalinstincts

led him to take the unprecedented
step of encouraging the forming of
joint Anglican-United Church
congregations in small
communities,where the supporting
of two churches was not
economically viable. Thus Ted
became the pastor/bishop of many
United Church ministers as well as
of his ownAnglicanclergy.And the
agitation within the Anglican
Church for new liturgical forms led
to the formation and use in his
diocese of what was known as the
"Trail liturgy", which Ted
encouraged, even in the face of
furious opposition in some
influential quarters. (The "Trail
liturgy" was the pre-cursor of the
Book ofAlternativeServices,which
the Anglican Church issued a few
years later.)Ted's profile across the
country rose to such a level that
when the Church was looking for a
new primate in 1971he was the one
who was elected.

The book chronicles the stormy
issues that faced Canadian
Anglicans during Ted's primacy,
such as the new liturgical forms, a
new curriculum for the Sunday
schools, the proposals for union
with the United Church, the Indian
residential schools, the McKenzie
Valley pipeline debate, the
ordination of women to the
priesthood, and the place of
homosexuals in the church, going

into each one of those matters with
the kind of detail indicating how
thoroughly Hugh McCullum has
done his homework, and also
demonstrating McCullum's highly
partisan perspective. He repeatedly
pours scorn on the Anglican
conservative establishment, on
racism, sexism, colonialism, etc.
And though he has enormous
admiration for Ted Scott,
McCullum refers critically to Ted's
extremecautionas primatein taking
sides in the debates that were
tendingto pull thechurchapart. For
instance, though it was perfectly
clear later that Ted was very
supportiveof theproposal to ordain
women, and following his
retirement he took part in the large
Gay Pride celebrations in Toronto,
as primate he never indicated his
position during the long and
acrimonious debates over those
issues.WhereTedwasup front was
in his support of the inter-church
coalitions on justice issues, which
included concern not only about
domestic matters but also the
agitation over the apartheid regime
in South Africa. His show of
solidaritywithblackSouthAfricans
solidified a friendship with
Archbishop Desmond Tutu that is
made clear by Tutu's writing the
Foreword to this book.

Ted's internationalinvolvement
wasnotconfinedto hisconcernwith
South Africa. In 1975 he attended

- -
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the Fifth Assembly of the World
Council of Churches in Nairobi, at
the end of which he was elected to
the most prestigious non-staff
position in the WCC, moderator of
the ISO-member Central
Committee. The Assemblies of the
WCC are about seven years apart.
The business of the Council is
carried out in between times by the
Central Committee, and by the
smaller Executive Committee,
whichTedalsochaired.TheCentral
Committeemet onlyoncea year,but
the Executive Committee several
times. He would hold the office of
moderatoruntil theSixthAssembly,
which met in Vancouverin 1983.It
involved Ted in an enormous
amount of travel. He was already
doing so much of it within Canada.
He hated to be confined to his
office, writing letters and doing
other administrative tasks. Visiting
the various dioceses across the
country and being in touch with
people was much more his style, so
he was on the go most of the time.
Now he was all over the world.
There was a saying around Church
House: "What's the difference
between God and Ted Scott? God
is everywhere. Ted Scott is
everywhere except Toronto."

But Ted's wonderfulcapacityto
sense the concerns of Christians
from the Third World,his ability to
connect with people, and his non-
confrontationalstylemadehimwell

suited to his role of moderator. He
presided over an organization that
representedpeopleof sucha variety
of national, racial, ethnic,
confessional, and liturgical
backgrounds, and which had
incredible challenges to overcome,
including financial ones, but he
managed to hold the respect and
affection of those with whom he
worked.PaulA. Crowe, Jr.covered
the 1980 meeting of the Central
Committee for The Christian
Century. He commented on a new
maturity displayed in the
Committee, and attributed it partly
to "the serene and holy moderating
of Anglican Archbishop Ted Scott
of Canada His contemporary
prayers, his openness and ability to
listen to all parties, and his
sensitivityto creativeprocess- all
inspire health and caring
relationships in the WCe's
plenary " And his relations in the
offices at Geneva were typical of
Ted. The general secretary of the
WCC, Philip Potter, had an
executive suite in the headquarters.
Ted, who was there only from time
to time, had no office of his own,
using a room usually also occupied
by one of Potter's aides. But
accordingto one staffmember,Ted,
with his acute pastoral instincts,
came to know the 300-plus staff
members better than any of the
senior staff. He dropped by to visit
people in their offices or

---
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cubbyholes, listening to and
chatting with cleaners, waitresses,
technicians, and secretaries. "And
if he foundout there wasa problem,
he would try to solve it by going to
the personnel people or the finance
department or their department
head. I thinkTedwas thebestpastor
this place ever had."

Well before Ted became
involved with the WCC it had
launched its Program to Combat
Racism, which in turn set up what
wasknownas the SpecialFund,that
was to provide health, education
and other humanitarian aid to
liberationmovements,especiallyin
Africa. This became the most
controversial thing the WCC ever
did. The western media portrayed
it as financingterrorists,and several
churches withdrew from theWCe.
Once he became moderator Ted
supported the work done by the
SpecialFund and he becameknown
in hostile circles as "Red Ted". In
1978 the CTV's public affairs
program W5 did a hatchet job on
the Fund, linking it to the murder
of missionaries, and portrayingTed
as a dupe of radicalMarxists,which
in Canadadid considerabledamage
to the WCC and to Tedhimself, but
he neverbackeddown inhis support
of the program.

Ted's time as WCC moderator
concluded at the end of the 1983
Assembly in Vancouver, and he
didn't stay on as a member of the

Central Committee.Thus he settled
in to focus his duties as Canadian
primate. But not for long. He
announced in May 1985 that he
would retire at the time of the
General Synod in June of 1986. He
had scarcelydone that when he was
invited by Joe Clark, then foreign
affairs minister, to be Canada's
representative on the controversial
seven-member Eminent Person's
Group. This Group was being set
up by theBritishCommonwealthto
try and resolve the apartheid crisis
in SouthAfrica. Knowing that if he
accepted he would be spending
much of the final six months of his

primacy out of the country, and
knowing that the chances of the
Group succeeding were very slim,
he nevertheless said yes. And
though it was by no means the only
factor in the changesthat took place
in SouthAfrica, the Group played a
role in them, and it was partly in
recognition of his membership in
the Group that on May 10, 1994,
Ted sat in the seventh row as one of
four official Canadian delegates at
Nelson Mandela's inauguration as
President of a multi-racial
democratic government of a united
SouthAfrica.Thehonourwasall the
greater since, as McCullum points
out, it was the largest gathering of
heads of state in the world sincethe
funeral of John F. Kennedy.

In retirement he never stopped.
In March of 1988 the federal

- - ---
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governmentgothimto head a three-
member panel to look into a
challengefromaboriginalpeople in
the extreme northwestern part of
Ontario about the medical services
they were receiving. In September
of 1989 the Archbishop of
CanterburygotTedto head a seven-
person Anglican delegation to
Namibia, which had long been
under the control of South Africa,
and where South Africa had
imposeda severeformof apartheid.
In 1990 he became honourary
assistant at the local parish church
in Toronto that his wife Isabel had
been attendingregularly,andhe also
whenever he had been home. He
held that position until his death,

occasionallypreaching,presidingat
early Eucharist on the Sundays that
he wasn't away,and wherehe could
also be found picking weeds,
hammering nails, and picking up
garbage. If he hadn't been killed
he would no doubt still be doing
that.

This book is a very impressive
work about an outstanding
Canadian. And McCullum's
exhaustive research has made the
volume into a resource book on
many of the issues facing the
church, facing society, indeed
facing the world, over the past 70
years. I hope Touchstone readers
will look for it.

- Mac Watts
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